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INTRODUCTION

Two immortal personalities dominate the totality of the
Buddha’s transcendental Dispensation. They are the Supremely
Enlightened Buddha Himself — the sole source and fountain of
the Buddhist system of thought — and Ven. Ananda — the time-
less repository of the Doctrine expounded by the Supreme
Buddha. To my mind there is hardly any other instance in the
whole of human history (either in the field of worldly activi-
ties or in the pursuits of spiritual quests) of such long and
dedicated loyalty of one individual to another, to match the

epic adherence of Ven. Ananda to his Master — the Supreme
Buddha.

In his character and outlook, Ven. Ananda was touchingly
and movingly human. His personality held a special appeal
to womenfolk. This was partly because of his simple, charm-
ing behaviour, and his ever-present readiness to help anyone
who was in distress or difficulty. His unprecedented orienta-
tion towards service was not at all motivated by personal or
selfish urges. In spite of his unceasing preoccupation with the
administrative and organizational matters he invariably had
to deal with, in terms of his position as the Chief Attendant of
the Supremely Enlightened Buddha, Ven. Ananda displayed
a deep intellectuality and a profound grasp of abstruse philo-
sophic concepts.
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Ven. Ananda liaised between the Buddha and numerous per-
sons — ranging from ordinary folks to powerful kings — who
were keen to meet the Enlightened One. Since Ven. Ananda at-
tained the higher fruits of spiritual achievement fairly late in
his religious life, his association with the Buddha was marked
by a pronounced streak of personal attachment. When he read
those tell-tale signs of age encroaching upon the body of the
Buddha, he was sorely aggrieved. The plight of the delicate
Sakyan ladies who had trekked harrowing miles in search of
ordination, moved Ven. Ananda nearly to tears.

In the middle of the night Ven. Ananda would walk right
around the Buddha’s Fragrant Chamber to ensure his Master’s
undisturbed rest. It was his single-minded, unswerving dedi-
cation to the well-being of the Buddha that slackened his ef-
forts to pursue personal spiritual liberation.

The undiminishing fascination and the vividness of Ven.
Ananda’s life story derive from the remarkable synthesis be-
tween the two unlikely qualities of intense humanity on the
one hand, and penetrating spiritual insight on the other.

Mankind is endlessly and perpetually indebted to Ven. Anan-
da’s prodigious memory, which enabled him to store in his
mind the formal Discourses of the Buddha delivered in Ven.
Ananda’s presence or later recounted to him when delivered
in his absence. Over and above these, Ven. Ananda’s memory
was filled with incidents in which the Buddha figured in a
variety of contexts. Viewed this way, the life story of Ven.
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Ananda is intricately intertwined with the life story of the
Buddha Himself.

The above are some of the factors that motivated us to publish
the life story of Ven. Ananda during the first Vesak festival
of the 2000s. We have already presented to the world the life
story of the Buddha under the title “The Greatest Man Who
Ever Lived — The Supreme Buddha”. Therefore, it is quite logi-
cal to present the life story of Ven. Ananda as his is the most
significant presence in the Buddha’s Dispensation, next to the
Supremely Enlightened One.

The present work is replete with dramatic events that are both
spiritual and temporal. All these ingredients contribute cumu-
latively to elevate the life story of Ven. Ananda to the level of
a pre-eminent biography in the whole history of mankind.

In the progressively evolving publications programme of The
Singapore Buddhist Meditation Centre we have now moved
well beyond our 220th publication. To make all this headway,
not only in terms of quantity but in terms of the centrally im-
portant matter of quality as well, I have been blessed with the
continuing assistance of a dedicated and loyal publications
team. I consider it my special duty to extend my gratitude to
all those who have provided unfailing support to me, ensur-
ing the success of our publications programme.

I consider it nothing but proper to single out a handful of
these supporters for special mention. I must record here my
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grateful thanks to Mr. Edwin Ariyadasa, media specialist
from Sri Lanka, who functions as the Editor-in-Chief of The
Singapore Buddhist Meditation Centre. I am thankful to de-
signer, graphics expert and illustrator Piyaratne Hewabattage,
and artist-illustrator P. Wickremanayake for their contribution
towards the success of the SBMC publications programme.

To all those who contributed towards the fulfillment of this
Dhamma project, I wish happiness, good health and prosperity.

With Metta,

Ven. Weragoda Sarada Maha Thero
Chief Monk / Chief Administrator
Singapore Buddhist Meditation Centre
18.05.2000

“Tue Grrr oF TRuTH ExceLs ALr OTHER GIFTS”

SaBBA DANAM DHAMMA DANAM JINATI



10.

11.

12.

CHAPTER ONE

GREAT HUMAN QuALITIES REFLECTED IN
VENERABLE ANANDAS LIFE
Unswerving, upright, incomparable loyalty to the Master.

Receiving a position with due honour.

Awaiting the conferring of a position on qualifications
alone, without entering into an unseemly fray.

Safeguarding to the utmost the honour of the given office.
Performing the duties of the office to the letter.

Non-acceptance of the profits and privileges the office en-
tailed.

Not becoming unduly proud because of the high office.

Exercising total restraint to see that the office was not
used, in whatever manner, as a weapon to harm others.

Performing the duties of the office, not as mere routine
but totally as a service.

Never arrogating to himself the powers and the greatness
of his Master — in other words, never misusing the privi-
leges of his office.

Being ever-ready to sacrifice his own life for his Master.

Never being disobedient to his Master in any matter;
never doing anything to hurt his Master’s feelings, even
slightly.
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13.
14.

15.

16.

17.

18.

19.

20.

271.

22.

23.

24.

Remaining above the slanders of others.

Never making a visitor to his Master feel disappointed,
whether the visitor was important or not. Never hurting
the feelings of such visitors.

Making visitors feel happy to see and talk to the compan-
ion of the Master.

Behaving in such a way that the visitors would be happy
with the Master merely by meeting the companion.

Never allowing sensual desires to enter his mind during
the whole of the 25 years he served the Master.

Perpetually emulating the life of the Master (the Supreme
Buddha).

Disregarding privations, suffering and exhaustion while
serving the Master.

Bearing firmly in mind the Word of the Buddha, and re-
vealing it to the world at the First Council, for the benefit
of mankind.

Total disregard of such divisions as race, clan and caste.

Helping women, who were considered the weaker sex by
contemporary society, to gain their liberty.

Although he was most popular among ladies, never enter-
taining unseemly thoughts about any woman.

Possessing a noble name that could be recalled with hon-
our and deference even after 2,500 years, and whose high
qualities could be adored, and whose life could set an ex-
ample to the future brotherhood of the Sangha.
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25. Possessing the great good fortune and the unparalleled
privilege of being able to associate with the greatest
human being in the whole of mankind worthy of associat-
ing with.

“Buddha Dharma is like a bridge well built of flex-
ible steel, 1t gives a little to wind and water, it adapts
itself to changing circumstances, but at the same
time 1t has secure foundations and offers a safe way
to the Deathless, to Nirvana.”

Phra Khantipalo, “Tolerance”

CHAPTER Two

VENERABLE ANANDA

When we consider the exceptionally noble traits of some great
men in human history, the quality of his loyalty to his master
is alone sufficient to recall with honour and deference, after
more than 2,500 years, the name of Ven. Ananda, the Chief At-
tendant of the Supreme Buddha.

The unswerving devotion, the sincere respect and the genuine
affection Ven. Ananda displayed towards the Supreme Buddha,

12



as an attendant, as a protector, as His faithful private secretary,
His assistant, and as His companion, can never be forgotten
as long as human society lasts. Ven. Ananda is the best ever
answer to such questions as how one should serve a master,
how one should care for a master, and how one should win
the favour of a master.

Many are the lessons that could be learnt from the Supreme
Buddha and Ven. Ananda by those servants devoid of affec-
tion towards their masters, and by those masters who are
devoid of affection towards their servants.

When we consider the Supreme Buddha as a Master, as a
Chief, as a Leader, and as an Administrator, it can be decid-
edly stated that a greater master, a greater chief, a greater
leader, and a greater administrator than the Supreme Buddha
has not so far been born among men.

The astounding affection Ven. Ananda had towards the Su-
preme Buddha, his Master, establishes what a noble and ex-
ceptional person the Buddha was, and equally, what a noble
and exceptional person Ven. Ananda was.

The gradual waning of the initial affection and deference to-
wards a master or a leader, after keeping company with them
closely, is a common occurrence. But, the devotion and defer-
ence Ven. Ananda entertained towards the Buddha, while as-
sociating with Him closely for 25 years, continued to grow
and flourish, and did not wane at all. This way, the only ex-
ceptional and noble human being who had the rare privilege
and the good fortune to associate with the greatest and the
noblest of human beings, was Ven. Ananda.
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In the recorded history of officials who distinguished them-
selves by guarding to the fullest their own honour and the
honour of their office after being appointed to high office, Ven.
Ananda is, without any doubt, one of the greatest.

In the Buddha’s days, Ven. Ananda was the most popular of
all the disciples of the Supreme Buddha. In popular adoration
and physical comeliness, he was second only to the Supreme
Buddha. He had inherited, by birth, a royal delicacy. His
body gleamed with a golden hue. Ayasma kira Anando sam-
anta pasadiko. Abhi rupo. Dassaniyo. Bahusasiko. Sangha
sobhano.

(Manorathapurani — Catuttha Nipata)

“Ven. Ananda is handsome on all accounts. He is exceedingly
attractive. He is pleasant to look at. He is erudite. He is an
adornment to the Sangha Brotherhood.”

Ven. Ananda, sobbing in grief like an infant at the Great
Demise of the 8o-year-old Buddha, is an episode that moves
the devoted readers who peruse not only the Life of the
Buddha, but the Life of Ven. Ananda, as well. This sorrow is
widely known among Buddhists, just as Ven. Ananda himself is.

Ven. Ananda is one of the exceptionally great human beings
who adorned human history and humanity with the varie-
gated, fragrant blossoms of their virtues. From hereon is indi-
cated how Ven. Ananda is reflected in the Buddhist Scripture,
in other words, in the Tipitaka (The Three Baskets).

14



CHAPTER THREE

VENERABLE ANANDA AND THE OUTCASTE MAIDEN

One day, Ven. Ananda returned to the monastery from his
alms-round. He took his meal and stepped out with the empty
bowl to fetch some water. Ven. Ananda saw a young maiden
obtaining water from a well near the road. He walked to-
wards her and stood beside her with the empty bowl in hand,
looking down.

Prakirti (the maiden): What do you need, Ven. Sir?

Ven. Ananda: Could I have some water, please?
Prakirti: I am an outcaste girl.

Ven. Ananda: I need only some water.

Prakirti: I am an outcaste girl. No one drinks our water.

Ven. Ananda: I only need some water to quench
my thirst. Water quenches everybody’s thirst, with no
thought of caste differences.

Prakirti: I am a low caste girl. Although water in our
well is pure, to those of high caste our water is impure.
No one, other than those of our caste, has drunk water
from this well.

Ven. Ananda: I never asked you what your caste is. I only
need some water.
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Prakirti: But, don’t you know this much, Ven. Sir? In this
country there are two castes — high caste and low caste.
I am of low caste.

Ven. Ananda: I am just not interested in your caste. I only
need some water.

Prakirti: How can I give you water: I am an outcaste
girl. Those who live in the palatial buildings over there
belong to high caste. We are not permitted even to see
them. They do not even tread upon our shadows. When
we approach they hide to avoid us. If they see us they
wash their faces with scented water, saying, “I have seen
an outcaste.” With that, how can I give you water? How
can I get near you to give you water? If my shadow falls
on you, you yourself will have to become an outcaste.

Ven. Ananda: I am not aware of castes. I only know that
you too are a human being as much as I am. I have never
heard that caste can make any difference between one
person and another. I do not accept that idea. All beings
of the human kind I have seen so far have two hands,
two feet, two eyes, one mouth, one face, one nose each.
Does the sun rise from the West for people of low caste?
Do they experience happiness and pain differently? Don't
their stomachs get filled when they eat? How are they
different?

Prakirti: There is not much of a difference in appearance.
But those in high caste achieved that status due to

their merit. We committed sin: that is why we were

born in a low caste. They are born from the mouth of
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Maha Brahma. But we are born from the sole of Maha
Brahma. We are not permitted to study the sacred Vedas.
Therefore, we are lowly in every way. We are outcastes.

Ven. Ananda: But that is not how I have learnt from our
Teacher. Listen to this Stanza:

“Na jacca vasalo hoti — Na jacca hoti brahmano
Kammana vasalo hoti - Kammana hoti Brahmano.”

“No one becomes an outcaste (Vasala) by birth. No one
becomes a brahmin by birth.”

Therefore, I am not interested in your being an outcaste.
Please give me some water.

The maid looks around in fear and shame. Trembling with
tfear and shame she bends down, brings her pot near the bowl
and pours a bowlful of water. Ven. Ananda blesses her and
takes away the water. The maid keeps on looking at the reced-
ing figure of Ven. Ananda.

While looking at him she thinks this way, “Please give me
some water! Give me some water! Give me some water!” What
sweet words are these! What calm words are these! What a
comely body! Aren’t there any other wells in Savatthi? Is there
water only in this well? Why did this person come just to me
for water? Am I the only young woman in Savatthi? Did he
want water from me without being aware that I am an out-
caste girl? He was quite aware. Even a child would know that
we are outcastes by our dress. Who is that handsome man?
From where did he come? I will thank god if he comes back
for water. I learnt that I am a human girl only because of him.
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Until now I thought of myself as an animal-girl. What an
attractive face! Eyes overflowing with kindness! Handsome,
young and golden figure! How can I see him again? How
can I listen to that sweet voice again? Life is useless without
seeing him. How good if I can give him water every day. If I
can keep on talking to him every day. If he comes again I will
not let him go back. I will take him home and keep him there.
If I can keep on gazing at him I will not want food or drink.
‘Give me some water! Give me some water!” These words are
indelibly etched in my heart.”

Outcaste mother: Prakirti! Prakirti! Where has she gone
to? What on earth has happened to her? Has she got
rooted by the side of the well when she went there

to fetch water? This is the sort of thing that invariably
happens when she goes to the well. She starts gossiping
with the girls from the neighbourhood. Prakirti! Prakirti!

Prakirti: Mother, I am here!
Mother: Where?
Prakirti: Here, by the well.

Mother: It is midday. One cannot even step on the earth,
it is so hot. All the other girls who came to the well are
gone. What are you doing by the well, all alone?

Prakirti: Mother, such a sweet voice, “Please give me
some water!”

Mother: “Please give me water!”? Who asked you for
water?

18



Prakirti: An extremely handsome young man. His head
was shaven, he wore yellow clothes and he had an alms-
bowl in hand. A young man of tranquil appearance.

Mother: How can a young man be handsome if he has
shaven his head? Don't you know that they shave heads
to take away the handsomeness?

Prakirti: I do not know that. But to me he was extremely
handsome. His body gleams with a golden hue. His looks
are subdued. He is simple. To me, he looked like an
embodiment of kindness and simplicity.

Mother: Is he of our caste?

Prakirti: Yes. He said that he is of the same caste as I am.
Mother: What's that caste?

Prakirti: Human caste.

Mother: You must have concealed your caste when he
spoke to you. Most outcastes in this country do not like
to reveal their caste. That is a demeaning attitude. If all
are proud of their castes, the lowly caste will disappear.
Didn't you tell him that you are an outcaste maiden?

Prakirti: I told him that I am an outcaste. But he never
accepted that. He repeatedly asked me for water. He said
that, according to what he has learnt, one becomes either
a Brahmin or an outcaste not by birth, but by deed.

Mother: What else did he say?
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Prakirti: He said, do not betray the freedom you have as
a human being. Demeaning one’s self by one’s own self,
considering one’s self to be lowly and helpless, insulting
one’s own self, are worse than killing one’s self. Lack

of self-respect is a lowlier act than self-destruction, he
said. Everyone is born to this world as a free human
being. He said that after one is born that way, human
freedom is restricted by such shackles as race, caste,
religion, language, customs, parents, teachers, priests and
tradition. All this time I thought of myself as a low
person goaded by social customs and manners. I had
thought of myself until now as a stray dog rummaging
the garbage dumps of the street for morsels of food. He
showed me the light. I feel as if I have got a new life. It
is only today that I learnt that I am a new member of
the human society. He is a light to me. He is my light.
“Give me some water! Give me some water!” What sweet
words!

Mother: Although he does not know about outcastes I
know them. People are born because of their kamma.

Prakirti: What have those in the high castes done to be
born in that way?

Mother: That, too, is the result of their kamma.

Prakirti: Whatever that may be, the person who asked
me for water told me that a person does not become
either high-caste or outcaste by birth. He said that even
if a king, a Brahmin, a minister or a guild-leader were to
take life, were to steal, were to misbehave sexually, were
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to utter falsehoods, or were to take intoxicating drinks, he
1s an outcaste.

Mother: That is exactly what I described as the result of
kamma.

Prakirti: Mother, everything does not happen according
to kamma. We have been made outcastes not by kamma,
but by society. I do not want all that nonsense. What is
the name of that young man who asked me for water —
that is what I want to know. What does he do? Those are
the things I want to know.

Mother: I made enquiries. His name is Ananda. He is a
disciple of the Buddha. He is of the Sakya clan.

Prakirti: What does he do?

Mother: He is a monk who has given up lay-life and has
become a Bhikkhu.

Prakirti: O mother! He is an extremely good man. It
does not matter to me whoever he is. I want to keep on
looking at him. I just cannot live without him. I need
Ananda somehow. If I do not get him I will fast unto
death. Mother, practise all the black-magic you know and
bring him to me. If not, please understand that you will
never see your only daughter again. I will not take food
until Ananda is brought to me.

Mother: Our King — King Kosala — is the chief devotee
of Ascetic Gotama. The King visits Ascetic Gotama every
day. If they come to know that you love Ven. Ananda they
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will set fire to the whole of our outcaste settlement. They
will not allow not only us, but any of our caste, to live
here. You are trying to destroy all of us!

Prakirti: If that is so, chant the mantra (mystic chant) you
know. That will bring Ananda here. If I do not get him
that will be my end.

Mother: The Buddha is a passionless person. He knows
the Buddha mantra. All the other mantras are subdued
by that. Whatever that is I will chant my mantra.

The outcaste mother prepares the centre of her compound ap-
plying cow-dung. She places grass on that spot and kindles a
fire. She places logs in the fire, and throws the flowers one by
one into the fire, chanting her mantra:

“Amale, vimale, kunkume sumane, yena baddhasi
vidyut icchaya devo varsati, vidyotati garjati, vis-
mayan. Maharajasya, samabhi vardhayitum, deve-
bhyo manushyebhyo gandharvebhyah shikigraha
deva, visikhigraha grahadeva, Anandasyagamanaya,
Samgamanaya, kramanaya, grahanaya juho svaha.”

When the outcaste mother kept on chanting this mantra the
mind of Ven. Ananda, residing at the monastery, became con-
fused. Ven. Ananda left the monastery and walked to the
settlement of the outcastes. The outcaste mother saw Ven.
Ananda approaching in the distance and asked her daughter
to prepare a bed in the room. Prakirti was overwhelmed with
joy. She dressed up and made a bed. Ven. Ananda came to the
house of the outcastes and stood there silently. Ven. Ananda,
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seeing the coquetry of the outcaste maiden Prakirti and the
guiles of her mother, realized that he was in difficulty. He
thought of the Buddha and asked for His help. The Buddha,
seeing in His divine eye that Ven. Ananda was in difficulties,
chanted the Buddha mantra this way:

“Sthi racyutith sunitih svastih sarva pranibhyah
sarah prasannam nirdosham prashantam sarvatob-
hayam itayo yatra shamyanti sarva siddhasca yoni-
nani etena satya vakyena svastyanandaya bhiksave.”

With the power of this Buddha mantra, the potency of the
outcaste mother’s mantra was weakened. Immediately, Ven.
Ananda regained his senses and returned to Jetavanarama.
Seeing this, Prakirti told her mother that Ven. Ananda went
back. Her mother stopped chanting and told her daughter
that the mantra of Ascetic Gotama was more powerful than
all the mantras in the world. She told her daughter that he
would undoubtedly have chanted the Buddha mantra.

Ven. Ananda, who returned to the monastery escaping the
spell cast by the outcastes, worshipped the Buddha and stood
there respectfully. The Buddha addressed Ven. Ananda and
said thus: “Ananda, you must listen to sadaksara vidya (The
Magic of Six Letters) and memorize it. This will benefit you,
monks, nuns, and male and female lay-devotees. This sadak-
sara vidya has been preached by six Buddhas. This has been
preached by the Four Guardian Gods, by the Chief of Gods,
Sahampati Maha Brahma, and by me the Sakya Sage (Sakya-
muni). Ananda, you too must memorize it, and meditate upon
it. This is how it goes:
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“Andare pandare karande keyurerci haste svara grive
Bandhumati, viramati, dhara vidha cilimile, vilodaya,
visani loke visa cala cala golamati gandavile cili mile
satimimena yatha samuvibhaketa golamati ganda vi-
layai svaha.”

“Ananda, if someone chants this sadaksari vidya he will
become free if he is being tortured. He will be free from pun-
ishment if he is ordered to be punished. If he is frightened
he will be free from fright. Ananda, a person who has been
protected by this chant cannot be overwhelmed by any action
other than the result of a previous kamma.”

Ven. Ananda escaped the spell cast by the outcaste mother.
But Prakirti, the outcaste maiden, did not stop loving Ven.
Ananda. One day, when Ven. Ananda was on his alms-round.
Prakirti started following him. Thoroughly ashamed, Ven.
Ananda stopped his alms-round quickly and went back to the
monastery. There, he informed the Enlightened One about
this development. The outcaste girl followed Ven. Ananda
to the monastery and lingered at the gate. The Buddha sent
word and asked her to come in.

The Buddha: Is it true that you keep following Ananda?

Prakirti: Yes, Sir. I follow him.

The Buddha: Why?

Prakirti: To make Ananda my husband.
The Buddha: Do your parents approve?

Prakirti: They approve.
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The Buddha: That’s not enough. Bring your parents here.

Prakirti rushed home and brought back her parents, saying
that the Buddha wanted to see them.

The Buddha: Your daughter says that she wants Ananda.
Do you approve that?

Parents: Yes, Sir. We approve it. Our daughter says she
cannot live without Ananda. She says she will kill herself
if she cannot have him.

The Buddha: All right. The two of you can go now,
leaving Prakirti here.

Prakirti’s parents worshipped the Buddha, and left.

The Buddha: In the city of Savatthi there are all the young
men one wants. Why do you love only Ananda?

Prakirti: I like him very much. I love him a lot. My mind
got illuminated because of him. I learned to think freely
because of him. It was he who made me understand that
I am a being belonging to the human-kind. It was he who
convinced me that I, too, am entitled to all the privileges,
all the rights, and all the freedom that a human being
should have. He is the only person who taught me when
I had been discarded to the garbage heap, to the corner
and to the edge of society, beaten with the goad of caste,
like a stray dog, that I too belong in the human race.
Therefore, he is my light. He is my new life. I just cannot
live without him. The sight of him is a treat to my eyes.
His sweet voice is delightful to my ears. His subdued way
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of looking at me, and his compassionate words are deeply
etched in my heart. I must have him.

The Buddha: All right. I will give you Ananda. But you
must do what I ask you to do.

Prakirti: I will do whatever you ask me, if you give me
Ananda.

The Buddha: If you need Ananda, you too must wear
what he does. Ananda’s head is shaven. You must have
your head shaven. Ananda is clad in yellow robes. You
too must be clad in yellow robes. If you do these things
you will be able to get Ananda.

Prakirti: All right, I will go home and come back just as
you ask.

Prakirti rushes home and tells her mother the whole story.
The mother blames her. Prakirti cries. She stops taking her
food.

Mother: My daughter, have you gone mad? Are you
trying to fast unto death?

Prakirti: O my dear mother! Please shave my head. If you
do not, I will die.

Mother: You foolish girl, don’t you know that a woman’s
greatest beauty feature is her hair? How ugly does a
woman become when her hair is shaven! Are you blind?
Is there anything else that will make a woman ugly?
When your comely head of hair is cut off, and when

26



your head is shaven, how ugly you will become! There is
hardly any other maiden as beautiful as you in the whole
city of Savatthi. I will find you a good noble youth. Don’t
be in a hurry. Be patient for a little while. Besides, what

is beautiful in a woman whose head is devoid of hair?
Don’t be mad!

Prakirti: I do not need any other person. I want only
Ananda. To me he is very handsome. His face gleams
like gold. I like very much the way he looks, his sweet
voice, his subdued gait. I do not want any other person
on earth, but him.

Mother: All right. Now, eat your food!
Prakirti: I will not eat until my head is shaven.

Prakirti refuses to eat for several days. Her mother is fright-

ened lest she will starve to death. At last, her mother shaves
her head.

Mother: Now you look like a nun. You will invariably
get deceived by those monks. This is a trick of Ananda’s
Teacher. No one lured by Him comes back home. He has
powers of hypnotism.

Prakirti: It does not matter. I do not mind anything as
long as I get Ananda. It does not matter to me if I have to
beg in the street with him. Mother, I am going to Jetavana
Monastery.

Mother: All right, you go along — but, just see what is
going to happen to you.

27



Prakirti: It does not really matter what happens to me as
long as I get Ananda.

Shaven-head Prakirti goes to Jetavana Monastery clad in
yellow robes. She worshipped the Buddha and stood to one
side. Hundreds of monks, including Ven. Ananda, are seated
around the Buddha.

Prakirti: O Blessed One! I acted exactly as you instructed.
Now, please give Ananda to me.

The Buddha: Yes, you are now fit to receive Ananda. Before
I give him to you, I have to put some questions to you.

Prakirti: Please go ahead.

The Buddha: What feature of Ananda do you love? His
appearance? His face? His eyes? His way of speaking?
His gait — what?

Prakirti: To me, Ananda’s face is comely. His nose is
beautiful. His eyes are lovely. His ears are attractive. His
voice is very sweet. His ideas are quite just. His total
appearance is quite alluring. This way, I love all his
features.

The Buddha: You consider Ananda’s body to be beautiful.
But, if his skin is bruised he bleeds. If it is not treated

it gets swollen. It begins to ache. Pus will ooze out.

What you describe as beautiful is the complexion you
see, which is limited to the skin on the surface. This

way, beauty or attractiveness is only the view of various
people about the appearance of an individual’s skin. If
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we were to strip off the skin of any individual, no one
would even want to look at that person. If what is inside
the body is turned outside, one would have to take a
cudgel to prevent the dogs and crows from attacking.
This body is not made of pearls or gold or silver — nor of
gems or corals. It is made up of bones, skin, veins, flesh,
blood, spittle, excrement, etc. The body is worthless the
moment you look at it. When you consider its nature it is
repulsive. People who are not wise think of it as “good”.
It is as impermanent as froth and bubble, as temporary
as a flash of lightning, as illusory as magic, or as a
figure seen in a dream. The body is ephemeral, uncertain,
false. It is like a vessel full of waste-matter. The body

is like a disease. One becomes one’s own enemy. If a
person were to forgo meals for one day, if one were

not to bathe for one day, if one were not to brush one’s
teeth for one day, one would tend to find one’s own self
repulsive. All forms of repulsive things ooze out of the
body. The body is a repository of diseases, of sorrows,

of fears, of disasters. There is no knowing whether one
will die today or tomorrow. One’s own bodily waste is
repulsive to one’s own self. The body is the store-house
of repulsiveness. One cannot take along this body. It
cannot be given to anyone. One cannot even think about
it. The skeleton has 300 bones, not to mention the teeth.
These bones are joined together in 180 places. The body
is bound together with goo veins. Nine-hundred lumps
of flesh have been pasted on to it. The total skeleton is
covered up with a skin so that what is inside cannot

be seen. That skin is polished with a slightly gleaming
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tissue. This body has millions of minute pores. Waste
matter oozes out of this body like fat from a grease-pot.
It is the dwelling place of millions of worms. It is a place
where weeping, mourning and lamentation take shelter.
It is like a vessel of waste matter with nine openings —
unclean sweat and perspiration ooze out of 99 pores.

Once the life-breath leaves this body, people are
frightened even to touch it. In a couple of days it becomes
a putrid dead body with waste matter oozing out of

it. There is only very little difference between love of
one dead body and the love of another dead body. Love
springs entirely because of craving. Where there is no
craving there is no affection. Where there is affection
there is sorrow, too. From the day you started loving
Ananda until now, you experienced sorrow, weeping,
lamentation, agony, sleeplessness, starving, exhaustion,
emaciation and fatigue. None of this is happiness.

You must consider now, with your wisdom, whether
Ananda’s body is an entity that should be loved.

Prakirti: O my Enlightened One, I acquired a sense of
reality from your Sermon. I understood the reality of the
body from what you preached. My mind experienced a
great sense of relief from what you said. I understood
clearly all the things you said.

The Buddha: Is that right? If that is so I will fulfil my
promise to give you Ananda. You can now go with Ananda.

Prakirti: O Enlightened One, I do not need Ven. Ananda
now. Your Words cured me of my mental derangement —
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my madness. I am not a woman who will stoop to that
kind of folly now. All such defilements as passion have
now left my mind. Please take pity on me and allow me
to enter the order of nuns.

The Buddha: Yes, my Dispensation is like a great

ocean. The waters of such rivers as the Ganga, Yamuna,
Aciravati, Sindhu and Godhavari, all flow into the

ocean and merge their separate names in the one name
of ocean. In the same way, people of various levels

from various races, castes, lands, enter my Dispensation.
When they enter my Dispensation all those previous
differences disappear and they begin to live together
like the children of one father, assuming the name “The
Brotherhood”, belonging to one family. All those become
Buddha Putras (the Children of the Buddha) and Sakya
Putra (the Children of Sakya Sage). Therefore, there is no
obstacle to your entering the Bhikkhuni (Nun) Order.

Prakirti entered the Bhikkhuni Order and became an Arahant.

The news that the Buddha ordained an outcaste girl spread
throughout the city by word of mouth. Those of the warrior
clan, Brahmins, householders and aristocrats of the city of
Savatthi were shaken. They kept on asking how an outcaste
woman, when she became a nun, could enter the houses of
the high-born, how can the high-born approach her and how
can she receive alms from the high-born.

They informed King Kosala of this development. At this, King
Kosala and members of the high-born families of Savatthi saw
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the Buddha and discussed this issue with Him. The Buddha
called Bhikkhuni Prakirti, Ven. Ananda and the disciples and,
in their presence and in the presence of King Kosala and the
aristocrats, asked whether they would like to know the story
of Prakirti’s past birth. As they all wanted to know it the
Buddha revealed her past birth to them this way:

In the past, on the banks of the Ganga, there was an outcaste
chief called Trishanka. He had a comely son named Shardula
Karna who was deeply learned in the Three Vedas. When it was
the ripe age for him to marry, his father discussed with a learned
Brahmin called Pushkaar Shari about giving his daughter in
marriage to his son. This daughter was called Prakirti. The
Brahmin resented this proposal very much and refused to
give his daughter in marriage to the outcaste leader’s son.

The outcaste leader tried to demonstrate the evil of observing
caste differences. He pointed out that whatever the differences,
humans are of the same race. The Brahmin Pushkari Shari
was quite pleased at the discourse of the outcaste leader Tris-
hanka, and at last consented to give his daughter Prakirti in
marriage to the outcaste leader’s son.

The beautiful daughter Prakirti of the high-born Brahmin
Pushkari Shari is this Bhikkhuni Prakirti who is here now.
The son of the outcaste leader is Ven. Ananda. I, the Buddha,
am the outcaste leader Trishanka of that time. The assembled
leaders were amazed by the story. King Kosala and others
worshipped the Buddha and left.

(Divyava